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9. PIETISM, MILLENARIANISM, AND THE FAMILY
FUTURE: THE JOURNAL OF BEATE HAHN-PAULUS
(1778-1842)

The millenarian perspective in Wiirllemberg Pietism was grounded in the
social base ol this movement. Current research on German Pietism has almost
entirely neglected questions of communication, group culture, world view, and
the role of religion in the organization of life.' The contextualization ol
Wiirttemberg millenarianism can contribute to filling in this gap. In recent
years, the connection between intellectual and social history has laid the
groundwork for a new cultural history.? The research I present here has grown
out of this cultural historical perspective,

Working in the field of tensions among the individual and his or her gender,
group membership, and religious ideas, I ask the following questions: To whal
intellectual audience was the work of a particular author directed? How. were
those in the direct personal circle of learned men influenced by their
millenarian ideas? Did they put their chiliasm into practice in their teaching,
pastoral work, and sermons? Were their families — their sons, daughters and
wives — also included in the society of the learned? Is there a connection
between the formation of elite groups and a millenarian perspective?

These questions will be pul Lo the test in a case study. Beate Hahn-Paulus
(1778-1842), the daughter of the minister, watchmaker, and inventor Philipp
Matthdps Hahn (1739-1790), was very familiar with the millenarian ideas of
lher father and those of his teacher, Friedrich Christoph Oetinger. In 1817 —
many yewrs alter her father’s death — at age 39 and after 17 years of marriage,
Beate Paulus began to keep a diary. Her apparent primary concern was with
the ucademii;' education of her sons, which was permanently imperilled by a
disagreement!with her husband on this matler. Beale’s beseeching prayers Lo
God are imbued with her millenarian hope that her sons would be permitted Lo
play a special role in preparing for the coming of the kingdom of God., First, 1
provide au introduction to the development of Pietism in Germany and a
sketch of the most important millenarians in Wiirttemberg. Then a connection
will be made to Beate Hahu’s close personal circle and to her own receplion ol
the millenarian perspective.
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My primary interest here lies with inner-churchly Pietism, and thus 1 shall

trace only those millenarian authors who remained within the state church of

Wiirttemberg, This inner-churchly Pietist reform movement was led by a
middle-class, educated elite, the so-called Ehrbarkeit (honorables). Since the
nobility in post-Reformation Wiirttemberg no longer had any political
importance in the territorial Diet, the middle class took its place. This
university-educated and pious middle-class group was composed ol the
families of professors, ministers, jurists, doctors, pharmacists, (eachers at
academic schools, and a few merchants. Class membership and picty formed
the basis of their endogamous marital behavior." It was not until the end of the
eighteenth and beginning of the nineteenth century that Pietism became
popularized in Wiirttemberg and began to altract lay groups with little
education — above all among winegrowers and craltsmen — who gave the
movement a strong separatist thrust,

THE PIETIST REFORM MOVEMENT IN GERMANY

The Protestant reform movement of Pietism took on a diflerent character in
dillerent regions ol Germany. In a mixture of territorial politics, leading
personalities, impulses [rom Pietist movements outside of Germany, and
various social bases, this reform movement was particularly influential in a
few Proteslant territories. The inflluences of English Puritanism, the Dulch
Pietist movement, and the roots of the movement in Germany (Schwenkfeld,
Paracelsus, Valentin Weigel, Johann Valentin Andreae, Johann Arndl, and
Jakob Spener) may be considered preconditions for the diflerent territorial
expressions of the movement. Territorial developments in the seventeenth
century include the Silesian spiritualists in the circle around Jakob Béhme;
Dutch-inflluenced reformed Pietism on the lower Rhine, in Nassau, Hessen-

Kassel, the Palatinale, and northern Germany; and the most frequently -

mentioned model of Prussian Pietism, which is inextricably linked to August
Hermann Francke and his educational institutions in Halle. Separalist
tendencies also sprang up everywhere. Radical Pietist groups were criminalized
and wandered from exile to exile. These were followed in the eighteenth century
by the community founded by the Herrnhuter in Saxony (associated with
Count Nikolaus Ludwig von Zinzendorf) and by Wiirttemberg Pietisn.
Wiirttemberg Pietism was characterized by its social basesin a corporately
organized educated middle class, by its inner-churchly development, and its

heavy emphasis on the doctrine of God’s saving grace (]’IL’f].S_‘g(’.!'(.'/ll'('/iI(!).4

JOHANN JAKOB SPENER AND THE IMPACT OF MILLENARIAN ASPIRATIONS
UPON THE PROTESTANT STATE CHURCH

The incorporation of Pietist reform tendencies into the Lutheran state church
is usually dated to Philipp Jakob Speuer’s (1635-1705) publication of Pia
Desideria in 1675, although Spener’s reform program was neither autonomous
nor original. Rather, it was deeply anchored in sevenleenth-century Protestant

piety movements and in mysticism and spiritualism, and its suggestions for
improvement belonged to a set of reform ideas discussed throughout the
seventeenth century. Spener closely followed precursors and renewers such as
Johann Valentin Andreae (1586-1654) and devotional author Johann Arndt
(1555-1621). Thus it comes as no surprise that he published his reform
prograni as a preface to a new edition ol Arndl’s sermons,

In his Pia Desideria Spener sketched not only rebirth, personal piety, and the
observance and spiritual priesthood of the laity (which explicitly included
women as well as men) and called for private congregational gatherings, but

also formulated an eschatological hope for better times for the church. Before |

the end of the world, the faithful could expect the fall of papal Rome and thus
should convert Jews and heathen with holy zeal so that the divine promise
according to the Revelations of John could be [ulfilled. The improved condition
of the church promised by God could be fulfilled when individuals and
congregations strive for perfection.® The questions of how (o classify Spener
and of whether his restrained, optimistic vision was a millenarian one have
been the subject of bitter controversy in the theological research on Pietism,’
and appear to have been decided in [avor of the millenarian quality ol his
aspirations.” The most important arguments in favor of his link to a chiliastic
rather than an orthodox tradition seem to me to be his combining of the
conversion of Jews with eschatological aspirations and his close ties to the
millenarians Jean de Labadie (1610-1674), Anna Maria von Schurmann
(1607-1678), and Johann Jakob Schiitz (1640-1690), within whose separalisl
context he developed his own ideas.”

Nonetheless, Spener rejected a more radical millenarian framework along
the lines of a physical, bodily resurrection of all the just, as in the works ol
Johann Wilhelm Petersen (1649-1726) and Johanna Eleonora Pelersen (née¢
von Merlau) (1644-1724)."% That Spener’s references in the Pia Desideria are Lo
Luther, orthodox theologians, and the devotional writers accepted by them
should probably be understood strategically and indicates his strict adherence
to an inner-churchy discursive framework.

Spener’s state-churchly reform perspective seems to be decisive with respecl
lo the categorization of his activities. It permitted him to clearly distance
himsell l}'om former close allies who went on to develop separatist ideas such as
the Petersens or Johann Jakob Schiitz. Politically, his path to reform, which
was oriented toward the state church, remained loyal to the authorilics,
antirevolutionary, and proceeded from the duty of subjects to obey. As «
minister at StraBburg Minster, at the Barfiierkirche in Frankfurt-am-Main,
and later as court preacher in Dresden and Berlin, Spener held high
ecclesiagtical offices throughout his career. In Frankfurt and Berlin he had
considerable influence over the enforcement of a new, stricter church discipline.
He may be considered an activist in the disciplinary campaign against popular
culture in the second half of the seventeenth century.
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LEARNED MILLENARIANS IN WURTTEMBERG: JOHANN ALBRECHT BENGEL,
FRIEDRICH CHRISTOPH OETINGER, AND PHILIPP MATTHAUS HAHN

Wiirttemberg Pietism has been regarded in recent theological and historical
research as an autonomous type of Pielist thought with strong millenarian
influences.!" The early Pietism of 1680-1715 was a polltlcally active lorce for
reform at both the inner-churchly and separatist levels.'? In the seventeenth
century, some Wiirttembergian ministers lost their oflices because of their
millenarian writings and holding of conventicles.'> While it is true that the
University of Tiibingen rcjected the new piety, the Stuttgart Consmloxy was
open to Spenerist Pietism.'*

The harshest measures against sepalatlst millenarians were taken not by the
church leadership but by the Duke, since the immorality of Baroque court life
was a target of the separalist critique of sociely. His Pielist edict of 1694
rejected revolutionary chiliasm but made room for Spener’s formulation of a
“hope for better times” and did not categorize it as heresy.'> Until 1715 many
edicts followed which were decidedly direcled against separatist groups. A
period of greater tolerance began in 1715 with the toleration of private
gatherings, which ultimately led to the legalization of conventicles in 1743.'¢
With this, millenarian aspirations in Wiirttemberg became a component of the
church constitution, laying the groundwork for an inner-churchly development.
Middle-class Pietism in a sense infiltrated the state church, while separatist
tendencies were repressed. Not until the late eighteenth and early nineteenth
century did new, lay-based separatist groups arise, and these no longer drew
their recruits among the old Pietist elite.!”

The notion of the unity of all knowledge was a fundamental consensus in the
thinking of the learned Swabian Pietists in the eighteenth century. The whole-
ness of the Bible was the basis for recognition of the unity of nature and history.
This linking of theological, scientific, and historical knowledge found ils
equivalent in the impulse for scientific research among millenarian ministers.
A connection between the humanistic and natural sciences continues to this
day to be very formative for the self-image of educated Wiirttembergers, who
think of themselves as a nation of inventors and constructors.

Inner-churchly Wiirttemberg Pietism was marked by a millenarian
eschatology in which the idea of the kingdom of God was central. Johann
Albrecht Bengel (1687-1752), Friedrich Christoph Oetinger (1702-1782), and
Philipp Matthidus Hahn are the most important representatives of this
tendency. They represent successive generations and are connected through a
teacher-student relationship.

Bengel, the most important theologian of Wurttemberg"Pleusm in the
eighteenth century, concentrated his textual-critical, exegetic, and millenarian
work exclusively on the Bible,'® Bengel spent the greater part of his career as a
preceptor — a combination of minister and teacher — in the convent school at
Denkendorf, in which the fledgling Wiirtteinberg minister first underwent a
two-year training. This seclusion and routine enabled him to write his
theological works.'® Toward the end of his life he attained higher ecclesiastical

A BULLOIIE) JPALILCIBLAL $LEIEIDI 14, Iets LIss 4 tarisas )y 4 vester o

ollice. He became a prelate and finally a member of the state parliament and of
the Consistory, the highest ecclesiastical authority in Wiirttemberg.

Bengel's eschatology was built upon the foundation of Wiirttemberg
separatist chiliasm of the seventeenth century, in which calculations of the
beginning of the millennium and of the Last Judgment were not unusual 2 His
millenarian character was no doubt fostered by his upbringing as a hall~orphan
in the house of Stuttgart separatist leader David Wendelin Spindler, who was
relieved of his teaching duties in 1710 because of his millenarian and separaltist
activities. In Erklirte Offenbarung Bengel presents his key to the Apocalypse.
Based on the number 666 from Revelations 13, 18, he calculates all the numbers
and times in Revelations and finally dates the beginning of the first millennium
to the year 1836. 1n this, every prophesy in Revelations corresponds to an event
that has already occurred in history or has yet Lo occur,

Like Spinoza and Leibniz before him, Bengel attempted to prove the
existence ol a chronological world order based on the doctrine of God’s suving
grace by means of a set of mathematical rules.?! The publication of his
devotional hours given in Herbrechtingen, “Sixly devotional talks on John's
Revelations,” shows that Bengel also presented his Heilsgeschichte in popular
form. His millenarian perspective had a great influence in Wiirttemberg. He
succeeded in integrating separatist millenarianism into the state church.

With respect to society, Hartmut Lehmann sees the millenarianism of Bengel
and his friends as combined with social conservatism and political quietism.
For them, millenarianism was “a sweet secret,”*? The emphasis on his dating of
the beginning of the millennium apparently developed only after his death.
Philipp Matthdus Hahn prepared an excerpt from Bengel’s “Explained
Revelations” directed at the uneducated reader and composed in a catechism-
like question-and-answer form. The library of the University of Tiibingen
houses a copy that once belonged to his daughter, Maria Barbara Bengel
(1727-1782). On Lthe first page, there is a rather long commentary in her
handwriting criticizing the reduction of Bengel's millenarian message (o the
date of its onset:

Maria Barbara Burkin receives this as a gift from her oldest son ... 1772. The

auth r of this work has also done me a pleasant service with lhls short and

lhoxfugh extract; only the determination of the time is really much too
precisely presented. Anyone who knows what my dear departed father
meant — how, although he was certain of his business, he would never have
determined the actual time — cannot approve of this ali-too-frank open-
heartedness.”?

{

Friedrich Christoph Oetinger, who belonged to the generation of Bengel’s
students and even accepted a post as a minister in his vicinity in order to be
able to remain in intensive communication with him, was a polymath. After
many study trips and longer sojourns with Zinzendorf at Herrnhut, he
accepled a position as minister in Hirsau in 1738. In 1766 the Duke appointcd
him prelate of Murrhardt and a member of the lerritorial Diel. At once a
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theologian, philosopher, and scientist, he was also aclive in the lields of

chemistry, alchemy, and medicine.>* For example, he produced drops to cure
melancholy. He was lamiliar with the writings of Leibniz and Newton and
corresponded with Swedenborg. In his search for certain knowledge through
the connection between Heilsgeschichte and natural philosophy he was
influenced by Valentin Weigel, Jacob Bohme, and the Kabbalah.?®

Oetinger’s millenarian text Die Giildene Zeit is dedicated to preparations [or
the kingdom of God.?® He assumed the accuracy of Bengel’s calculations and
was also certain that the kingdom was nigh. In preparation for the millennium,
the present is merely a transitional stage, which demands a readiness [or
worldly and political action in which governments and their laws as well as
scholars and teachers bear a special responsibility. Changes in nature and
natural catastrophes are to be read as “signs of the times” and herald the
kingdom. The thousand-year kingdom of God on Earth will, however, remain
hidden and the worldly order will continue Lo exist.

Oetinger outlined a set of changes which will be realized for the kingdom ol
God on Earth: A general peace will reign on Earth; with the help ol divine law,
justice will function quickly and easily; worldly rulers and priests will find
themselves in complete harmony; the language of the peoples will be Hebrew
and due to slight shifts of the poles, spring, summer, and autumn will lengthen
while winter will become shorter. All branches of knowledge will be united in
one fundamental wisdom. Like Bengel, he asswned that there would be (two
millennia, one earthly and the other divine. Although Oetinger, like Bengel,
was critical of the political situation and of Baroque courlly life, he also
believed that Christians were bound to respect the inviolability of the existing
power relations.*’

Philipp Matthdus Hahn, at once a minister, watchmaker, and inventor,”® was
a millenarian activist in several respects. As a curate he supported the ill
Oetinger for six months, during which time he prepared excerpts [rom the
latter’s wrilings on chemistry and alchemy. Bengel’s eschatological calculations
were the foundation for his first astronomical clock, which he built in 1768/69
for Duke Karl Eugen of Wiirttemberg, together with (he schoolmaster Philipp
Gottfried Schaudt (1739-1809). He composed a catechism-like sunimary of
Bengel’s interpretation of the Apocalypse, Die Hauptsache der Ofjenbarung
Johannis, which he published anonymously in 1772,

Hahn followed Bengel’s and Oetinger’s tradition of interpreling Revelations.
However, he placed the realization of the kingdom of God al the center of his
literary and pastoral work.?® Hahn popularized the expectation of the
millennium in Wiirttemberg., His devotional hours in Kornwestheim were so
well attended that the audience was divided into groups according to gender
and marital slatus. Because of denunciations, the Consistory increased ils
control over Hahn, forbidding him to hold any more lessons or to publish.

On the basis ol LEph. 1, Halin saw the elect as particularly predestined to carry
out God's plan. In his own consciousness of being chosen, lie put his energy
into the teaching of children, devolional hours, and sermons about the
realization of the kingdom of God. He regarded the realization of the latter as
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the most important task of all.?! The kingdom of God, he preached, had
already begun, but many had not yet seen or recognized it.*> The second
passage central for his millenarian activism is Mat. 20, 1-16, the workers in the
Lord’s vineyard. The [irst workers were the disciples of Jesus. The vineyard is
the still-developing divine kingdom. The complete kingdom will only come into
being when all humanity has submitted to Jesus. Everyone has his task in the
vineyard and each inspires the others.®

Hahn's private journal clearly reveals his retigiously motivated activism as o
Pielist minister and millenarian. That his first marriage with a woman who saw
the light only two years before her death was doomed to fail is plausible [rom
his perspective. In the shock following her death, he wrote in self-justification
in his journal that she had disapproved of his conventicle and his many visitors
and had wrongly interpreted them as directed against herself. Because his work
for the kingdom of God left him no time for her, il looked as though he did not
love her. This led to much argument and discord between them and ultimately
to an emotional coolness toward her on his part. He, however, had only been
acting on behalf of the kingdom of God.

But if she had shared my cast of mind and believed my path and will to be
divine and deeply grounded, she would have been a help tome ... .

It is clear from his diaries that Hahn derived an exaggerated sense ol his
position as head of the household and as husband from his consciousness of
being chosen. He took on the role of a patriarch, which was typical of
Wiirttemberg Pietists. Being among the elect in the divine order, he concluded
that he was also entitled to hold a special position in the worldly order. He
justified his demand for absolute obedience by claiming that his will was
“divine” and that, by exlension, any violation of it represented a violation of
God’s laws.

BBEATE HAHN’S MILLENARIAN ASPIRATIONS

Like heil father, Beate Hahn lived under the religiously grounded conviction of
being chosen and in possession of knowledge. The evidence of her engageiment
is her so-called Wochenbuch (weekly book). She was born in 1778 as the oldest
daughter of Philipp Matthdus Hahn and his second wile, Beate Regina. In
1800, after the death of her father, she entered into an arranged marriage with
the pastor Karl Friedrich Paulus, who came from a wealthy family of Stuttgart
civil seryants. Paulus, however, was not a Pietist and the spouses’ diflering
conceptions of piety led them into considerable conflict. Beate began her
journal in 1817 and ended it after the death of her husband in 1828. In these
eleven years she filled eight books, which together contain about a thousand
manuscript pages, now housed in the manuscript department of the
Wiirttemberg State Library.®® Her writings document the couple’s primary
marital conflict over the financing of their sons’ formal education. According
to her husband’s plan, one was to become a scrivener and the other a game-
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keeper, a notion which repelled her as both occupations were for her associated
with a sinful life. She was convinced that only with a university education
would her sons be able Lo serve the kingdom of God in a proper fashion:

... that is also because of the extension of his kingdom, as workers in his
vineyards are in such short supply. Thus let him put his spirit in their {the
sons’] hearts, so that their life in the world may not be in vain,*

With the support of her family, Beale succeeded in negoliating a (inancial
plan with Paulus, according to which her brother, his wife, and their mother
would pay for the maintenance of two sons on the basis of the paternal
inheritance, leaving her husband responsible only for paying for the
maintenance for his oldest son.>” However, this plan fell through, apparently
because it had not been precisely worked out how books, school fees, and travel
and clothing expenses were to be paid for. In addition, her husband continued
to refuse to pay his share. Beate’s attempt to finance these expenditures through
agriculture, which was normally leased out, was thwarted by her husband, who
claimed that all of the income belonged to him. All transactions involving
money and food had to be carried out in secret behind his back. Despite all her
calculations and economizing, however, money was always short and Beale
was repeatedly obliged to borrow from the wealthy innkeepers of the village
against the proceeds of the next harvest. In the constant marital struggle over
finances, the academic education of her sons was in permanent danger.

The idea that her sons were being educated beneath their status - that, as
members of a learned elite family, they “are being made into peasants” — threw
her into a deep crisis, Her lending of a religious tone to the issue of worldly
status must be understood against the background of the Pietist notion of the
elite, in which the learned constitute an especially elect group in working
towards the kingdom of God.

Beate’s conviction that her sons could only appropriately serve God with a
formal education accords completely with Oetinger’s model of Lhe special
responsibility of the educated for the preparation of God’s kingdom. In his
text, Die Giildene Zeit, he prophesizes a better [uture and determines the
preparations necessary for it on the basis of the words of the Prophet I[saiah.
In the desert, the voice of a divine herald announces to the people of Israel the
end of their slavery in Babylon and a new future (Isuiah 40.3-5), According to
Oetinger, the Prophet Isaiah demands above all of kings, princes, and republics
that they watch out for the signs of the times; for, according to Isaiah, the
coming of the kingdom will be accompanied by geographic changes — all the
valleys shall be exalted and all the mountains shall be made low — which must
be read as signs of the times. Universities and academies should prepare
themselves and the teachers trained there should inform the people of the “last
things” that are in store for humanity.® A special mediating role falls to the
learned in preparing for the kingdom of God. They bear the responsibility for
saving the common people from darkness.
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In especially desperate phrases, in which Beate was almost forced to accept
that her plans for her sons’ education and thus her hopes will be defeated, she
appealed to God to realize his plan in her and her children:

therefore I put to the Lord that he couldn’t abandon me and had to listen to
my prayer because of his proverb. Should God not save his chosen people
who call to him loudly day and night, he could not do otherwise, he must
help ... .*°

Beate's astounding indifference as to what academic professions her sons
should enter is explained by the Wiirttembergian view of the kingdom of God.
According to Oetinger, all the sciences, jurisprudence, medicine, theology, and
history will be fused into one fundamental wisdom.*’ Beate’s plan for her sons’
academic, professional, but as yet unspecified course of study stands in close
reciprocal relation to the group-specific Wiirttembergian expression of her
millenarian aspirations. Her efforts for the kingdom of God go even beyond
those made on behalf of her children. Occasionally she makes a summary
request on behalf of all students that God make them into workers for his
vineyards. In the devotional hours that she held with a few other women, she
spoke, borrowing from her father’s texts, about the approaching kingdom of
God.*! Together with her oldest daughter, she read from the revelations of her
father*? and discussed differing perspectives on the shape of the kingdom of
God with theologians in her family and within her circle of friends:

... then Uncle accompanied me as far as Enzingen, where we talked aboul
the millennium and debated and ultimately' were so much in agreement that
the millennium will, like our kingdom, be perceptible more in the spiritual
than in the physical sense, which also pleased me ... .**

With the assurance that the kingdom of God was eventually coming, Beate
placed herself entirely within the millenarian tradition of her father. While it
was true (hat Oetinger also envisioned that the earthly authorities would be
preserved after the onset of the kingdom, he nevertheless still held to the
Bcngeliau\' view of a precisely dated beginning of the kingdom.

In Beale’s millenarian aspirations, two perspectives come together. The
fundamental assumption of the Wiirttemberg Pietists that everyone had to fit
into a higher framework of salvation was connected with a family-related
perspective on salvation. The superindividual plan for salvation must also be
expressed in the history of the family:

.. Iy \tvhole life long I have trusted in him because even in my earliest youth
I earnestly called to him [72:] for wisdom and always, even in my single
years, asked God. I do not demand any worldly happiness but this I ask of
him: that he make me useful for his kingdom and as I in my household could
do so little or nothing for the kingdom of God, it was my only request that
he give me the blessing to live for others. He also had the blessing to live for
others, so he should give me this joy as well.**
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The goal of establishing the thousand-year kingdom of God on Earth
connects Beale to the future of her (amily. The plea for God to accept her sons
and make them “useful workers in his vineyard” occupies a greal deal of space
in the journal. As theologians and university graduales they would be involved
in a special way in the realization of the millennium. On this point her gendered
position is made very clear: She, as a woman, cannot serve the kingdom of
God, just as her daughters cannot, who therefore receive hardly any mention in
the diary. Work in the service of the kingdom of God is the professional work
of men with university degrees. Her only contribution can be to do cverything
in her power to assure that her sons achieve such a position.

Beate Hahn’s journal offers us insight into the way in which women
participated in theological discourse. It shows that she put the lcarned
millenarian vision into practice in her lamily and congregation. The
desperation that continually resounds throughout her journal is perhaps an
exception; her participation in theology and her responsibility for the
education of her children can, however, be generalized to the group. Among
the honorables of Wiirttemberg, the commitment of mothers to the higher
education of their sons was by no means unusual. Oelinger mentions in his
autobiography that when it caie to his studies, his mother was ambitious.*®
Philipp Matthdus Hahn wriles that with the death of his mother when he was
13 his preparation for theological studies was imperilled, as his father had little
inclination to make sacrifices for Lhe education of his children.*®

The importance of mothers and grandmothers in producing learned sons
and grandsons was not limited to Wirltemberg butl indeed applies to the
educated middle class as a whole in the seventeenth and eighteenth centuries.
Spener’s daughter Susanna Katharina (1665-1726) was described as an
exceptionally learned woman who educated her son Karl Otto with care.*’
Susanna Wesley (1669-1742), the mother of the Methodist leader John Wesley,
systematically oversaw and controlled her children’s educational progress.
Zinzendorf’s grandmother, Henriette Catharina Gersdorf, had an important
role in his religious education.*®

The participation of daughters and wives in the theological discussions and
plans of their educated fathers and husbands was likewise no exception.*
Women in this group possessed a basic knowledge of Latin which they were
taught in the parental home, together with their brothers, by their fathers,
teachers, or curales. Their lessons ended when their brothers leflt home to begin
their higher education.*® In the autobiographies of learned Pielists, references
are frequently made lo the involvement of their wives and daughters in their
work, Oetinger wriles of the highly educated daughter of Johann Jakob Schiilz,
who drew his attention to Rosenroth’s Kabbala denitdata.®® After their
marriage, Bengel taught his wile, Johanna Regina Seeger, Greek. He wrote:
“In my wife 1 had an excellent helpmeet.”> Philipp Matthius Hahn also taught
Greek to his second wife, Beata Regina Flaltich, who was hersell a minister’s
daughter.

Such instruction of wives did not take place without a reason. 1l was the
women who copied oul the theological manuscripts of their husbands so that
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they could be sent to intimate colleagues for evaluation. Against this back-
ground, it becomes clear why Bengel describes his wife as a “helpmeet.” Hahn’s
second wife Beate Regina wrote down from memory his devotional hours,
which hc then corrected for the printer.’® These few references to the
environment of the millenarians show f{irstly that women were involved in the
work and thought processes of their fathers and husbands and secondly that
millenarian plans were important for their work on the group, family, and
couple level.

SUMMARY

Bengel's millenarian ideas as well as those of Oetinger were circulated and
handed down among the learned Pietist elite of Wiirttemberg through
combination of reading and devotional hours. Their ideas also underwent
shifts in the process. The precisely dated beginning was displaced in favor ol a
gradual, hidden beginning, and in the second half of the 18th century an
intensified form of activist work for the kingdom of God arose, beginning with
Philipp Matthdus Hahn.

The extension of the history of an intellectual idea to include the perspectives
ol gender and of the social base of a movement has proven worthwhile. It has
been shown that intellectual models shaped the culture of the group as a wholc
and thal women also played an active role here. They were familiar with the
learned texls and worked on behalf of the kingdom of God in the congregation
and in the education of children.

Hartmut Lehmann has argued that Wirttemberg millenarianisin, under-
stood as insight into special knowledge, led to the iselation of the group and (o
an insular group culture.>* The example of Beate Hahn furthermore shows thal
the heilsgeschichtliche perspective was also realized in the genealogical future of
the family as a learned and at the same time pious social elite. Religious
aspirations thus ensured a continuity of class in Wiirttemberg. The strong
emphasis within millenarianism on linking the divine and worldly perspectives
helped to achieve the permanent formation and renewal of the middle class
intod thenineteenth century.

The ietist drive for education is well known. What seems new to me is the
conneclion shown here between millenarianism and the role of the teacher.
With an academic education one was a member of the elect because one bore
particular responsibility for saving the ignorant from darkness. Here the focus
was placed on the university educated man, who only through his professional
work cquld be counted among God’s chosen people.

The example of Philipp Matthidus Hahn shows that his conviction of being
elect strengthened his gendered position as head of the household. His
spiritualization of the earthly order and the claim devolving [rom it led to «
subjectlive exaltation which — as his journal shows — led to permanent tensions
in both his marriages. The gendered position of his daughter was also
influenced by her view of herself as being elect, if albeit in an very diflerent
way, She went against the worldly order and thereby took on the position of a
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disobedient wife. While it is true that special knowledge legitimated her

resistance to her husband, she continually sought reassurance in her journal.
A certain degree of tension existed between the divine millenarian order and
the carthly order of class, [amily, marriage, and houschold. This opposition
allected the lives of Pietist men and women in Wiirttemberg in very dillerent
ways. ln innetr-churchly Pietism, this latent polarity between the divine and the
earthly order could not be reconciled as it could in radical Pietism, where it
often led to the creation of new gender and social utopias,

A final question arises of how o assess the aclivist social elements ol

Wiirttemnberg millenavianism, The activist form ol millenarian expectations
on the part of Hahn and his daughter conlirms Lehmann’s (hesis that in the lale
eighteenth century the old Pietist elites also developed a millenarian activism.>®
Helping to form the imminent kingdom of God and thereby belonging to the
chosen people revealed itself in a concept of time which was characlerized by
urgency, restlessness, and permanent tension.

Berlin
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