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CHAPTER 14 

Pietism and Gender 
Self-modelling and Agency 

Ulrike Gleixner 

Pietism and Gender 

The Pietist reform movement had considerable influence on the construc­
tion of gender. Gender boundaries became more permeable, new forms of 
self-definition were practiced, and the agency of both sexes was enlarged. 
Due to the postulated equality of the sexes before God and the focus on 
personal piety, new possibilities emerged for the activities of both men 
and women. For example, men's educational opportunities became more 
egalitarian and independent of social background, while Pietism allowed 
women more participation in communication. For both sexes, Pietist self­
monitoring and Pietist socialization had powerful implications and 
allowed new practices of self-definition. The Pietist culture of introspec­
tion, resulting in oral and written expression of religious feelings, led to 
new processes of self-construction and agency in society. Correspondence, 
as well as conventicles and the building of networks, developed new 
mixed-gender spaces outside of family and employment, which influ­
enced the gender order and roles. The remarkable inclusion of women in 
the communicative culture of Pietism in the i7th and i8th centuries marks 
a tension in the historiography of Pietism, which has mostly excluded 
women until recently. 

The program of reform that Philipp Jakob Spener (1635-1705) outlined in 
his Pia Desideria (1675) included, in addition to church reform,1 three pro­
posals relating to the community of believers: (1) the demand to teach the 
Bible through private reading groups; (2) the practice of the priesthood of 
all believers, which had been propagated already by Luther and relativized 
the differences between the clergy and laity; and (3) a stricter implementa­
tion of Christian practices in daily life. These impulses for reform, along 
With Spener's moderate millenarianism, led to a broad social and cultural 

1 i. Restriction of theological controversies, 2. reform of theological studies, 3. simplification of 

the sermon. 
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dynamic beginning in the last quarter of the 17th century.2 Gender-based 
research has recently pointed out that it was especially women who were 
attracted to the Pietist movement und who frequently took an active role 
within the movement.3 The new practices of communication allowed 

2 Johannes Wallmann, Philipp Jakob Spener und die Anfonge des Pietismus, (Beitrage zur histo­

rischen Theologie) 42, 2nd ed. (Tiibingen, 1986); Johannes Wallmann, Der Pietismus 

(Gottingen, 2005); W.R. Ward, The Protestant Evangelical Awakening (Cambridge, 1992). 

3 Richard Critchfield, "Prophetin, Fiihrerin, Organisatorin: Zur Rolle der Frau im Pietismus; in 

Die Frau van der Reformation zur Romantik, ed. Barbara Becker-Cantarino (Bonn 1987), 

pp. 112-137; Jeannine Blackwell, '"Herzensgesprache mit Gott'. Bekenntnisse deutscher 

Pietistinnen im 17. und 18. Jahrhundert," in Deutsche Literatur van Frauen, vol. 1, ed. Gisela 

Brinker-Gabler (Stuttgart, 1988), pp. 265-289; Rudolf Dellsperger, "Frauenemanzipation im 

Pietismus," in Zwischen Macht und Dienst. Beitriige zur Geschichte und Gegenwart van Frauen 

im kirch/ichen Leben der Schweiz, eds. Sophia Bietenhard, Rudolf Dellsperger, Hermann 

Kocher, Bettina Stoll (Berne, 1991), pp.131-152; Christel Kohle-Hezinger, "Frauen im Pietismus; 

Blatter for Wiirtembergische Kirchengeschichte 94 (1994), 107-121; Ulrike Witt, Bekehrung, 

Bildung und Biographie. Frauen im Umkreis des Halleschen Pietismus (Tiibingen, 1996); Jutta 

Taege-Bizer, "Weibsbilder im Pietismus. Das Beispiel von Frankfurt am Main 1670-1700; in 

Frauen Gestalten Geschichte. Im Spannungsfeld zwischen Religion und Gesellschajt, eds. 

Leonore Siegele-Wenschkewitz, Gury Schneider-Ludorff, Beate-Irene Hamel (Hannover, 

1998), pp. 109-136; Andreas Gestrich, "Ehe, Familie, Kinder im Pietismus. Der 'gezahmte 

Teufel'," in Geschichte des Pietismus, vol. 4: Glaubenswelt und Lebenswelten, ed. Hartmut 

Lehmann ( Gottingen, 2004), pp. 498-521; Ruth Albrecht, "Frauen," in Geschichte des Pietismus, 

vol. 4: Glaubenswelt und Lebenswelten, ed. Hartmut Lehmann ( Gottingen, 2004), pp. 522-555; 

Cornelia Niekus Moore, "'Obschon das Schwachste Werkzeug'. Die Darstellung der Frau im 

deutschen Pietismus," in Interdiszipliniire Pietismusforschungen. Beitriige zum Ersten 

Intemationalen Kongressfor Pietismuiforschung, ed. Udo Strater (Tiibingen, 2005), pp. 37-53; 

Erika Hebeisen, Leidenschajtlichfromm. Die pietistische Bewegung in Basel 1750-1830 (Cologne, 

2005); Isabelle Noth, Ekstatischer Pietismus. Die Inspirationsgemeinden und ihre Prophetin 

Ursula Meyer (1682-1743) (Gottingen, 2005); Ulrike Gleixner, Pietismus und Biirgertum. Eine 
historische Anthropologie der Fri:immigkeit; Wiirttemberg 17. - 19. jahrhundert (Neue Reihe 

Biirgertum) z (Gottingen, 2005); Ulrike Gleixner, "Spiritual Empowerment and the Demand 

of Marital Obedience. A Millenarian Woman and Her Journal," in Gender in Transition. 

Discourse and Practise in German-Speaking Europe, 1750-1830, eds. Ulrike Gleixner, Marion 

Gray (Ann Aibor, 2006), pp. 157- 172; Ulrike Glelxner, "LutJ1erischcr Pietismus, 

Geschlecht rordnung mid Subjcktivitiit," in "Der Herr wird s •In l!errlichkeit an um o_ffen­
barnn." Uebe, Ehe und Sexualitiit Im Pi.1J fism11s, eds. Wotrgang Breu!, Christian Sobo1J1 (1 lallc, 

2011), pp. 133-143; Gisela Mettele, Weltbiirgertum oder Gottesreich. Die Herrnhuter 

Briidergcmelne uls 9/IJbale Gemeinschaft rr.q- 1857 (Gottingen, zoo!}); jULta Taeg -Bizer, 

"Frem1ds haft zwlst:h 11 adeligen und bilrgerlichen 1"rn11cn im fr!ihen Pietismus: die .Bricfc 

rler Anna l.Wsubet.h Ki«ncr an die Gril fin Benigna vo11 Solms-Lauba h," in Alter Adam und 
Neue Kreatur. Pietismus und Anthropologie, Beitriige zum II. Kongress for Pietismuiforschung 
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women of all social ranks to transgress positions marked by gender. Pietist 
conventicles attracted married women since they provided an opportunity 
to participate in communication outside the family household. The Pietist 
movement appealed to unmarried women from peasant and craftsmen 
households for the same reason. Middle class women often hosted Pietist 
meetings in the cities, in accordance with their position in society. Noble 
Pietist women offered protection to persecuted radical Pietists and often 
engaged in religious writing.4 The number of female Pietists included some 
highly educated women. 5 

The contemporary polemics of anti-Pietists used the active participation of 
women in the mixed gender-spaces as an opportunity to create images of sex­
ual excess, in order to discredit the Pietist movement as a whole. This well­
rehearsed rhetoric of defamation had already been used against the Quakers in 
the 17th century. This effective rhetoric was one reason why male Pietists tried 

2005, vol. 1 (Hallesche Forschungen) 28/1, ed. Udo Strater (Halle, 2009), pp. 445-458; Douglas 

H. Shantz, An Introduction to German Pietism. Protestant Renewal at the Dawn of Modem 

Europe (Baltimore, 2013), especially chapter 7, "Pletism and Gender." 

4 Irina Modrow, "Adelige Frauen im Pietismus. Das Beispiel der Benigna von Solms-Laubach, 

Hedwig-Sophie von Sayn-Wittgenstein-Berleburg und Erdmuthe Beningna von ReuB­

Ebersdorf als Vertreterinnen des frommen hohen Adels im friihen 18. Jahrhundert," in 

Individualisierung, Rationalisierung, Siikularisierung. Neue Wege der Religionsgeschichte, ed. 

Michael Weinzierl (Munich, 1997), pp. 186-199; Gisela Schlientz, "Die Visionarin Amalia 

Hedwig von Leiningen (1684-1756)," in Weib und Seele. Fri:immigkeit und Spiritualitiit evange­

lischer Frauen in Wiirttemberg, Ausstellungskata/og, ed. Eberhard Gutekunst (Stuttgart, 1998), 

pp. 81-87;Judith Aiken, "Songs by and for Women in a devotional songbook ofi703. Women's 

voices for women's voices," Daphnis 31 (2002), 593-642; Jutta Taege-Bizer, "Adeliges 

Selbstverstandnis und pietistische Reform - Reichsgrafin Benigna von Solms-Laubach 

(1648-1702)," in Adel in Hessen. Herrschaft, Selbstverstiindnis und Lebensfohrung vom 15. Bis 

ins 20.jahrhundert, eds. Eckart Conze, Alexander Jendorff, Heide Wunder (Marburg, 2010), 

PP· 293-315. 

5 Mirjam de Baar, ed., Choosing the better part: Anna Maria van Schurmann (16o7-1678) 

(Dordrecht, 1996); Mirjam de Baar, "Gender, genre and authority in seventeenth century reli­

gious writing: Anna Maria van Schurmann and Antoinette Bourignon as contrasting exam­

ples," in Ein Platz for sich selbst: Schreibende Frauen und ihre Lebenswelten (1450-1700), ed. 

Anne Bollmann (Groningen, 2011), pp. 135-163; Ruth Albrecht, Johanna Eleonora Petersen: 

theologische Schriftstellerin des friihen Pietismus ( Gottingen, 2005 ); Barbara Becker-Cantarino, 

"'Die miitterliche Kraft unsrer neuen Gebuhrt'. Theologische Ideen und religiose Wirksamkeit 

von Jane Lead (1623/24-1704) und Johanna Eleonora Petersen (1644-1724)," in Glaube und 
Geschlecht. Fromme Frauen - Spirituelle Erfahrungen - Religiose Traditionen (Literatur -

Kultur - Geschlecht: GroBe Reihe) 43, eds. Ruth Albrecht, Annette Biihler-Dietrich, 

Florentine Strzelczyk (Cologne, 2008), pp. 235-252. 
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to limit the involvement of female members. In the course of the 18th cen­
tury it became increasingly difficult for women to occupy leading positions 
in Pietism, as male Pietists sought to evade further criticism by rolling back 
leadership positions for women. Only in the lgth century, however, did his­
torians begin to exclude the contributions of women in their histories of 
Pietism in favor of a genealogy of pious men. 6 The historical study of 
Pietism lay primarily in the hands of male theologians. Social and literary 
historians began to complain that questions such as the structure of com­
munication, the role of religion in the daily life, and the meaning of gender 
for the reform movement represented a much-needed research desidera­
tum.7 In recent years, it has been precisely in these neglected areas of 
research that significant progress has been made. New approaches to the 
study of Pietism have focused on the cultural dimension of this Protestant 
reform movement. But there is still a need for further research to examine 
the gender coding of Pietist practices. 

For research into women's agency in Pietism, a strict polarization of 
Lutheran Pietism versus Radical Pietism is not very helpful. The terms radical 
or separatist focus not so much on dogmatic deviations as on practical 

6 Ulrike Gleixner, "Wie fromme Heiden entstehen. Biographie, Traditionsbildung und 

Geschichtsschreibung," in Werkstatt Geschichte 30 (2001), 38-49; Ulrike Gleixner, "Memory, 

religion and family in the writings of Pietist women," in Gender in Early Modem German 

History, ed. Ulinka Rublack (Cambridge, 2002), pp. 247-274; Ulrike Gleixner, Erika Hebeisen, 

eds., Gendering Tradition. Erinnerungskultur und Geschlecht im Pietismus (Korb, 2007); Ulrike 

Gleixner, "Gendering Tradition and Rewriting Church History," in Gendering Historiography. 

Beyond National Canons, eds. Angelika Epple, Angelika Schaser (Frankfurt, 2009), pp.105-n6. 

7 Martin Scharfe, Die Religion des Volkes. Kleine Kultur- und Sozialgeschichte des Pietismus 

( Giitersloh, 1980 ); Martin Scharfe, "Pietismus und Kultur. Bedenken und Denkmoglichkeiten," 

in Das Echo Hailes. Kulturelle Wirkungen des Pietismus, ed. Rainer Ui.chele (Tiibingen, 2001 ), 

pp. 11-30; Dieter Breuer, ed., Religion und Religiositiit im Zeitalter des Barock, (Wolfenbiitteler 

Arbeiten zur Barockforschung) 25 (Wiesbaden, 1995); Hartmut Lehmann, "Voriiberlegungen 

zu einer Sozialgeschichte des Pietismus im 17./18. Jahrhundert," Pietismus und Neuzeit 21 

(1995), 69-83; Hartmut Lehmann, ed., Geschichte des Pietismus, vol. 4: Glaubenswelt und 

Lebenswelten (Giittingen, 2004); Erika Hebeisen, "'Yorn Rand zur Mitte - eine weibliche 

Genealogie aus dem pietistischen Milieu Easels 1750-1820'," Schweizerische Zeitschrift far 

Geschichte 52 (2002), 463-476; Kaspar von Greyerz, Religion and culture in Early modem 
Europe, 1500-1800, trans. Thomas Dunlap (Oxford, 2008}; Udo Strater, ed., Alter Adam und 

Neue Kreatur. Pietismus und Anthropologie, Beitriige zum IL lntemationalen Kongress far 

Pietismusforschung 2005, 2 vols. (Hallesche Forschungen) 28 (Halle, 2009); Ulrike Gleixner, 

"How to Incorporate Gender in Lutheran Pietism Research: Narratives and Countemarratives," 

in Pietism in Germany and North America 1680-1820, eds.Jonathan Strom, Hartmut Lehmann, 

James van Hom Melton (Ashgate, 2009 ), pp. 271-278. 
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deviations from common social behavior.8 The suggestion that prominent 
positions were possible for women in separatist Pietism, and only accommo­
dating positions in church Pietism, misses the fact that agency for women was 
defined primarily by their social and marital status. Noble women in general 
had more influence than women of other social ranks, and widows enjoyed 
greater freedom of action than married women. Nevertheless, the evidence for 
women occupying positions of leadership is more explicit in non-churchly 
Pietism. For example, women in the Moravian communities had at certain 
times almost equal access to pastoral and organizational offices in the com­
munity. They were only excluded from leading worship services and preach­
ing.9 The Moravian communities, which were formed in a separatist manner, 
were organized according to marital status and gender. Only children and mar­
ried couples lived and worked in mixed gender groups, while adolescents, the 
unmarried, and the widowed lived in groups (choirs) separated by gender. 
The fact that female Moravian Pietists held positions of leadership was due to 
the segregation by gender and the symmetrical organization of gender groups. 
Nevertheless, male dominance of the community's leadership remained intact. 
Following the death of the founder and charismatic leader Nikolaus Ludwig 
Graf von Zinzendorf (1700-1760 ), women were removed from leadership posi­
tions in the Moravian community.10 Apart from the Moravians, small groups of 
Pietist separatists persisted in which political and religious conventions were 
rejected. Their violation of the gender order was often an expression of their 
rejection of the political order.11 

8 Hans Schneider, "Der radikale Pietismus im 18. Jahrhundert," in Geschichte des Pietismus, 

vol. 2:Der Pietismus im 18.jahrhundert, eds. Martin Brecht, Klaus Deppermann ( Gottingen, 

1995) pp.107-197; Wolfgang Breul, Marcus Meier, Lothar Vogel, eds., Der Radikale Pietismus. 

Perspektiven der Forschung (Arbeiten zur Geschichte des Pietismus) 55 ( Gottingen, 2010 ). 

9 Pia Schmid, "'In Christo ist weder Mann noch Weib'. Zur AufWertung des Weiblichen in 

der Herrnhuter Briidergemeine im i8. Jahrhundert," in Bildungsgeschichten. Geschlecht, 

Religion und Piidagogik in der Modeme, eds. Meike Sophia Baader, Helga Kelle, Elke 

Kleinau (Cologne, 2006), pp. 103-117; Gisela Mettele, Weltburgertum oder Gottesreich. 
10 Paul Peucker, '"Gegen ein Regiment der Schwestern' - Die Anderungen nach Zinzendorfs 

Tod," Unitas Fratrum 45/46 (1999), fo-72; Beverly Prior Smaby, '"No one should Lust for 

power ... Women Least of All': Dismanteling Female Leadership Among Eighteenth­

Century Moravians," in Pious Pursuits. German Moravians in the Atlantic World (European 

expansion & global interaction} 7, ed. Michele Gillespie, Robert Beachy (New York, 2007). 

pp. 159-176. 

11 Hans Schneider, "Der radikale Pietismus im 17. Jahrhundert," in Geschichte des Pietismus, 

vol. 1: Der Pietismus vom siebzehnten bis zum .fruhen achtzehnten]ahrhundert, ed. Martin 

Brecht (Gottingen, i993), pp. 391-437; Barbara Hoffmann, Radikalpietismus um 1700. Der 

Streit um das Recht auf eine neue Gesellschaft (Frankfurt, 1996). 
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Pietist groups developed a specific habitus,18 which varied according to time 
period, region, and social and group-specific characteristics, but always in 
opposition to the non-converted environment. Components were the state of 
grace, being awakened to the consciousness of belonging to the elect, as well as 
an attitude of penance, with the constant effort to improve oneself. This inner 
attitude found its outward expression in more simple clothes but still befitting 
one's rank, and a language full of religious images and metaphors. The rejec­
tion of popular culture and the emergence of forms of communication in con­
venticles and communities were a prerequisite for forming a Pietist culture.19 
The close relationship between God and the individual, and the sense of being 
one of the elect, led to a strengthening of the individual. Especially in moments 
of crisis, this special position led to new possibilities of agency. 

Pietist diaries often show how religious self-reinforcement was used in crisis 
situations. For the theologian Samuel Urlsperger (1685-1772 ), his removal from 
office as court preacher provided the occasion for him to begin keeping a diary. 
He began writing in August 1718 after an official investigation against him had 
been initiated for violations against the dignity of the Duke of Wiirttemberg. 
The sermons of the young Pietist court preacher, calling for repentance, had 
exceeded the permitted level of court criticism, so that Duke Eberhard Ludwig 
had him removed from office. The diary is characterized by a humble and peni­
tent prose.20 Urlsperger seeks to overcome his impatience with the conclusion 
of the ongoing investigation against him, and to justify himself in face of the 
accusations brought against him. He wants to endure the test laid upon him by 
God and will not leave the country without a sign from God. In his journal, 
Urlsperger presents his own viewpoint regarding the charges against him, 
namely, that he had been acting as an instrument of God. He consoles himself 
in a Pietist manner, interpreting his situation biblically, and comparing him­
self to Jesus who entered Jerusalem to the cheers of the throng and just a short 
time later was threatened with crucifixion. Urlsperger reflects that one year 
earlier, on the Saturday before Easter, the Duke had applauded after his ser­
mon. But a year later, he regarded Urlsperger as guilty of grossly misusing his 
office. The journal ends as Urlsperger's situation becomes stable once again. 

18 For the concept of habitus see Pierre Bourdieu, Distinction: a social critique of the judge­

ment of taste (1979; repr. Cambridge, 1984). 

19 Hartmut Lehmann, "'Absonderung' und 'Gemeinschaft' im friihen Pietismus. 

Allgemeinhistorische und sozialpsychologische Dberiegungen zur Entstehung und 

Entwicklung des Pietismus," Pietismus und Neuzeit 4 (1977 /78), 54-82. 

20 Stuttgart, Wiirttembergische Landesbibliothek (wLB ), Cod. hist. oct.173 Tagebuch Samuel 

Urlsperger 1718-1723. 
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After two years without employment, he received a pastorate in Herrenberg, 
northwest of Tu bingen. 

A life crisis was also the impulse for Beate Paulus, nee Hahn (1778-1842), to 
begin keeping a journal.21 This strict Pietist woman began her journal at the 
age of 39 during a marital crisis. She kept the journal for eleven years, only 
stopping when her husband died. She and her husband, a non-Pietist pastor, 
could not come to an agreement concerning how to conduct their life together, 
how to distribute the family resources, and how to educate their sons. Her hus­
band claimed for himself the right of a family patriarch, making economic 
decisions against his wife's will and occasionally making use of his right to 
punish her. Just as Samuel Urlsperger had done, Be ate Paulus used her journal 
to justify herself on biblical grounds and to relate her conflict to the biblical 
narrative. She compared herself repeatedly with biblical figures, mostly from 
the Old Testament, who willingly bore times of painful testing by God. 
Compared to Urlsperger's text, the tenor of Beate Hahn's journal is more des­
perate and less confident. As a subordinated woman, she required more effort 
to gain self-assurance.22 

A Pietist's journal could also serve to elevate their position. The pastor Philip 
Matthew Hahn (1739-1790 ), father of the above quoted Beate Hahn, conveys in 
his diary the impression of a thoroughly self-confident Pietist, who was quite 
certain of his election.23 He does not reflect on his behavior in humble repen­
tance, nor does he directly address God. A good deal of his journal, spanning 
some fifteen years, is devoted to his physical ailments. The journal also records 
his daily work as a Pietist pastor in the community, including his pastoral visits. 
He records at length his sermon topics, lists the status of his theological works, 
and specifies his visitors and conversation partners. He also notes the progress 
of his watchmaker's shop, in which his half-brothers, and later his sons, worked. 
In family life, all must submit to him. He reflects upon the birth and death of 

21 Beate Hahn Paulus, Die Talheimer Wochenbiicher 1817-1829, ed. Ulrike Gleixner ( Gottingen, 

2007). 
22 Ulrike Gleixner, "Pietism, Millenarianism, and the Family Future: The Journal of Beate 

Hahn-Paulus (1778-1842) of Wiirttemberg," in Millenarianism and Messianism in Early 

Modem European Culture, vol. 4: ContinentalMillenarians: Protestants, Catholics, Heretics, 

eds. John Christian Laursen, Richard H. Popkin (Dordrecht, 2001), pp. 107-121; Ulrike 

Gleixner, "Pietismus, Geschlecht und Selbstentwurf. Das 'Wochenbuch' der Beate Hahn, 

verh. Paulus (1778-1842)," HistorischeAnthropologie 10 (2002), 76-100; Gleixner, "Spiritual 

Empowerment and the Demand of Marital Obedience." 

23 Philipp Matthiius Hahn, Die Komwestheimer Tagebiicher 1772-1777, eds. Martin Brecht, 

Rudolf F. Paulus (Berlin, 1979); Philipp Matthiius Hahn, Die Echterdinger Tagebiicher 1780-

1790, eds. Martin Brecht, Rudolf F. Paulus (Berlin, 1983). 
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his children, as well as his efforts in educating them. Much space is taken up 
with the crises in his two marriages. As a Pietist pal:Iiarch, he had the p wer to 
define the behavior of his wives, whom he describes in conflict situations as 
being disobedient to him and lacking in piety. It is from this religious evalua­
tion of their behavior that he derives his relentlessly self-righteous attitude.24 

Communication: Reading, Speaking, and Writing 

In the practice of Pietism, the individual appropriation of religious texts and 
insights constituted the most important socialization. The knowledge of reli­
gious texts was acquired through one's own reading and listening. The lan­
guage of Pietism is characterized by strong inter-textual references to the Bible, 
to Pietist devotional literature, and to the texts of hymns. Text fragments from 
the Bible, devotional songs and writings formed the basis for one's oral and 
written expression.25 Male and female Pietists spoke about their religious 
experiences and hopes, and if they were literate they wrote about them as well. 
This included several autobiographical forms of writing, such as biography, 
religious reflections, and religious poetry. In practice, many hybrid forms were 
created. Diaries sometimes included long religious reflections, and biogra­
phies created Pietist places of memory, which documented the success of the 
group and moved the memory of the deceased into the realm of the sacred.26 

Below are some examples of Pietist forms of writing. Because Pietism opened 
a wide realm for women's writing, it is possible to identify many female Pietist 
authors. Women of every estate and every educational level wrote within a 
Pietist context. The 17th century did not yet devalue educated women. In the 
realm of private scholarship, women could acquire and exercise knowledge to 
an amazing degree. These possibilities were expanded by Pietism, as shown by 
the examples of Anna Maria van Schurmann (1607-1678), Jane Lead[ e] 
(1623/24-1704), and Johanna Eleonora Petersen (1644-1724). These educated 
noble and patrician women were central to the cultural transfer of religious 

24 Ulrike Gleixner, "Religion, Miinnlichkeit und Selbstvergewisserung. Der wiirttember­

gische pietistische Patriarch Philipp Matthiius Hahn (1739-1790) und sein Tagebuch," 

L'Homme 14/2 (2003), 262-279. 

25 Gleixner, Pietismus, Geschlecht und Selbstentww:fi Hans-Jurgen Schrader, "Die Literatur 

des Pietismus - Pietistische Impulse zur Literaturgeschichte. Ein Oberblick," in Geschichte 

des Pietismus, vol. 4: Glaubenswelt und Lebenswelt ed. Hartmut Lehmann (Gottingen, 

2004), pp. 404-442. 

26 Gleixner, Memory, religion and family. 
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ideas across national, linguistic, and confessional boundaries. 27 Many highly 
educated Pietist noblewomen supported Pietism, not only through their writ­
ing, but as patrons as well. This group of highly educated Lutheran women 
from the upper nobility included the Countess Benigna von Solms-Laubach 
(1648-1702),28 AemilieJuliane von Schwarzburg-Rudolstadt (1637-1706),29 the 
Duchess Eleonore Juliane von Wtirttemberg-Winnetal (1663-1724), the Duchess 
Antoinette Amalia von Braunschweig-Ltineburg (1696-1762), and many others. 
Songs written by female Pietists of the high nobility circulated in their family 
circles and estate and were often printed in hyrnnals.3o 

The baroness Henriette Catharina von Gersdorff (1648-1726), nee von 
Friesen, received a thorough education befitting her estate and emerged as a 
religious writer. 

The baroness (Fig. 14.1) spoke a number of languages (French, Italian, Latin, 
Greek, and Hebrew) and was educated in literature, drawing, and music.31 As 
was typical for the period, she had received her education together with her 
brothers through private tutoring. Her father, Carl Baron of Friesen ( 1619-1686 ), 
president of the supreme consistory in electoral Saxon, had the oversight of 
the entire educational system, including universities, and was a committed 
patron of the arts and sciences. Already as a child, Henriette Catharina had 

27 Barbara Becker-Cantarino, "Die 'gelehrte Frau' und die Institutionen und Organ­

isationsformen der Gelehrsamkeit am Beispiel der Anna Maria van Schurman (1607-

1678)," in Res Publica Litteraria. Die Institutionen der Gelehrsamkeit in der friihen Neuzeit, 
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FIGURE 14.1 Henriette Catharina von Gersdor:Jf(1648-1726), copperplate]ohannFriedrich 
Rosbach. Bibliothek Franckesche Stiftun9en, Halle, Bottichersche 
Portratsammlun9 D 124. 

contact with scholars in her parents' home. Friedrich Rappolt, a professor of 
poetry in Leipzig, wrote a paean of praise for the sixteen year-old, in order to 
point out her poetic talent. Saxon professors often dedicated their works to the 
girl. In 1672, at the age of 24, she married the considerably older Nicol von 
Gersdorff (1629-1702)1 the privy councilor of Saxony, director of the council, 
and provincial governor of Upper Lusatia. She was his third wife. 
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Henriette Catharina von Gersdorff wrote hymns for use in the home and in 
private devotions, and a number of Latin occasional poems. Her Meditations 
on the Passion of Jesus appeared in print in 1665, when she was just 17 years old. 
In 1729, three years after her death, Paul Anton (1661-1730) published her later 
poems in the printing shop of the Halle orphanage with the title, Spiritual 
Songs and Poetic Observations. In the almost nine hundred-page work one 
finds religious poetry and songs from the final third of her life. 32 Like her father, 
she had a large library. Her oldest daughter, Charlotte Justine, also made a 
name for herself as a poet; in contemporary lexica on women, mother and 
daughter are both mentioned.33 Henriette Catharina also became famous as 
the guardian of her nephew, Nikolaus Ludwig Graf von Zinzendorf, the founder 
of the Moravians. The baroness was also active as a supporter of Protestant 
religious refugees from Silesia following its recatholization. She assumed the 
expenses for the room and board of Silesian children in the schools of 
the orphanage in Halle. She paid part of the costs of translating and printing 
the New Testament in the Sorbian language for the religious instruction of the 
Sorbian population living near her estate. She distributed the New Testaments 
free of charge. In 1704 she founded the Magdalenenstift in Altenburg, a home 
for impoverished girls of nobility who had fled Silesia, escaping recatholiza­
tion, providing them with an existence befitting their estate. The baroness 
Henriette Catharina von Gersdorff can be considered a typical representative 
of Pietism in the upper nobility. She was a highly educated woman and reli­
gious author and active in funding Bible translation and assisting refugees. 

Autobiographical forms of writing were even more popular than the writing 
of poetry among the Pietists, both male and female. Keeping a spiritual diary 
was common in aristocratic and middle class circles and was often used as a 
means of therapeutic self-empowerment. Spiritual diaries of male Pietists 
were often professional journals as well. The young theologian, Philipp David 
Burk (1714-1770), used journal writing to meet the demands of being a young 
professional. Burk began his diary as a twenty-year-old after completing his 
studies in 1734, shortly before assuming his first office as vicar; he continued 
writing it each evening for eleven years. The journal ends eighteen months 
after his marriage to Maria Barbara Bengel. His daily reflections begin with a 
description of his state of mind upon awakening as well as the quality of his 
morning prayers. He then turned his attention to the condition of his heart, 
with the question of whether his heart was calm and serene with Jesus. He 
then listed his sins, his excessive appetite, restless heart, and too lukewarm 

32 Langer, Pallas und ihre Waffen, p. 50. 

3::1 Witt, Bekehrun9, Bildun9 und Bio9raphie, pp. 151-154. 








































